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LXXVI
AD-DAHR
;;.Ui

INTROTHICTION
Name
This Surah is called Ad-Dakr as well as A/-fnsdn after the words
occurring n the first verse.
Period of Revelation

Most  of the commentators, including ‘Allama Zamakhshari,
Imam Razi, Qadi Baidawi, ‘Allima Nizim ad-Din Nisabun, IEafiz Tbn
Kathir and many others, regard it as a Makki Sirzh, and, according to
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‘Alldma Allsi. the samc is the opinion of the majority of scholars.
[lowever. some commentators hold the view that the SOrah was revealed
ar Madinah, and some others say hat it was revealed at Makkah but vv,
8-10 of it were sent down at Madinah.

As far as the subject-maticr and the stvle of the Siirah are
concerned, these are very different from those of the Madani Strahs. A
litle study of it rather shows that it is 1ot only a Makki Sorah but it was
revealed during the earliest period at Makkah, whiclh began just after the
revelation of the first seven verses of Sirab Al-Muddaththir. As for vy,
8-10, they arc so naturally set in the theme of the Stirah that if they are
read in their proper conrext, no one can say that the thoine preceding and
tollowing them had been sent down 15 to 16 years eartier but these three
verses Whieh were  revealed many vears later were inserted here
unnarurally.

In fact. the basis of the idea that this Strah, or some verses of it
were revealed at Madinah, is a madition which *Ata’ has relaied from
Ibn "Abbds (may Allah bless him). Ile says that once Hadrat Hasan and
Husain fell ilf. The Holy Prophet and some of his Companions visited
them. They wished Iladrat ‘Ali to make a4 vow to Aliah for the IECOVETY
of the two children. Thercupon, Hadrat ‘Ali, Hadrar Fatimah and
Fiddah, their maid scrvant, vowed a fast of three days if Allah restored
the children to health. The children recovered by the grace of Allah and
the three of them began to fast as avowed. As there was nothing to eat in
the house, Hagrat ‘Ali borrowed three measures {5} of barley trom
somebody {according to another tradition, earned throngh labour), When
on the first day they sat down to eat after breaking the fast, a poor man
came and begged for food. They gave all their food to him, drank water
and rctired to bed. The next day when they again sat down to eat after
breaking the fast. an orpban came and begged for something. They again
gave away the whole food to him, drank waler and went to hed. On the
third day when they were just going to eat afrer breaking the fast, a
caplive came up and begged for food likewise. Again the whole food
was given away (¢ him. On the fourth day Hadrat *Ali took both the
children with him and went beforc the Iloly Prophet {upon whom be
peace). The Holy Prophet (on whom be peace) seeing the weak condition
of the three, rcturned with them to the house of Hadrat Fatimah and
found her lying in a corner half dead with hunger. This moved him
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vistbly. In the meantime the Angel Gabriel (peace be on him) came and
said: “Look, Allah has congralated you on the virtues of the people of
your house!” When the Holy Prophet asked what it was, he recited (his
whole Sarah in response. (According to Ibn Mahran’'s tradition, he
recited it from verse 5 till the end. But the tradition which Ibn Mardayah
has related from Ibn *Abbds only says that the verse Wa ‘vur’fimuiin-
at’am... was sent down concerning Lladrat ‘Ali and Hadrat Fatimah:
there 18 no mention of this story in it). This whole story has been
narrated by "All bin Ahmad al-Wahidi in his commentary of the Qur'in
entitled AZBasit, and probably from the same it has been taken by
Zamakhshari, Razi, Nisabiir! and others.

In the first place this tradition is very weak as regards its chain of
trangmission. Then, from the point of view of its subject-matter also, it
is sirange that when a poor man, or an orphan, or a captive, commes to
heg for food, he is given all the food. He could be given one member’s
food and the five of them could share the rest of it among themselves,
Then this also is incredible that illusirious persons like Hadrat ‘Ali and
Hadrat Fatimah, who possessed perfect knowledge of lslam, should have
regarded it as an act of virtue to keep the two children, who had just
recovered  their health and were still weak, hungry for three consecutive
days. Moreover, in respect of the captives also, it has never been a
practice -under the Tsiamic government that they should be left to beg for
food for themselves. For if they were prisoners of the government, the
government itself was responsible to arrange food and clothing [or them,
and if they were'n an individual’s custody, he was made responsible o
feed and ciothe them. Th::refﬂir::, it was not possible that in Madinah a
captive  should have gone about begging food from door to door.
However, overlooking the weaknesses of transmeission and the
probability of subject-mattér, cven if the narrative is accepted as it goes,
ar the most what it shows is that when the people of the Holy Prophet's
house acted rightecusly as they did, Gabriel came and gave him the pood
news that Allah had much appreciated their act of virtue, for they had
acted preciscly in the righteous way that Allah had commanded in these
verses  of Sarah Ad-Dahr. This docs not necessitate that these verses oo
were sent down on that very occasion. The same is the case with many
rraditions concerning the eccasion of revelation. When abouwt a certain
verse il is said that it was sent down on a particular occasion, it in fact
does mot mean that the verse was sent down on the very occasion the
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incident took place. But it means that the verse applies precisely and
cxactly to the incident. Imam Suyiti in A/-figan has quoted this from
[lafiz Ibn Taimivyal: “When the reporiers say that a verse was sent
down concerning a particular imcident, it sometimes implies that the
game incident {or matter) occasioned its revalation, and sometimes that
the wverse applies 10 the matter although it may not have cccasioned- irs
revelation.” [urther on he guotes Imam Badr ad-Din Zarkashi's view
from his Af-Burhan & 'Ufam af-Quear “Tt is well-known in respect of
the Companions and their immediate successors that when one of them
cays that a verse was sent down concerning a particular roaiter, il means
that the ruling contained in it applied to that maiter and not that the
matter itself occasioned the revelagon of the verse. Thas, it only uses
the ruling of the verse for the purpose of reasoning and not for stating a
fact™ (Af-Ttgan 1 “Eam af Qur'an, vol. 1, p. 31, Ed. 1929),

Theme and Subject-Matter

The theme of this Sfrah is to inform man of his true position In
the world and to tell him that if he understood his true position rightly
and adopted the attitude of gratefulness, he would meet with such and
such good cnd, and if he adopted the way of disbelief, he would meet
with. such and such evil end. In the longer Sirzhs of the Qur’an this
same theme has been presented at length, but a special characteristic of
the style of the earliest Siirahs revealed ar Makkah is that the subjects
dealt with at length in the later period, have been presented in a brief but
- highly effective way in this period in such cencise, elegant sentences as
may automatically be preseived in the memory of the hearers.

In this Siirah, first of ail man has been reminded that thers was a
thme when he was nothing; then a humble beginning of him was made
with a mixed drop of sperm and ovum of which even his mother was nat
aware; even she did not know that she had been conceived, nor anyone
else seeing the microscopic cell conld say that it was a man, who in
future would become (he best of creation on the earth. After this, man
has been warned, so as to say: “Beginning your creation in this way We
have developed and shaped you into what you are today in order to test
and try you in the world. That is why, unlike other creatures, you were
made intelligent and sensible and were shown both the way of gratitude
and the way of ingratitude clearly so that you may show in the interval
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that you have heen granted here for work whether you have emerged as
a prateful servant from the test ot an unbelieving, ungratefai wrerch!™

Then, jusi in one sentence, it has been stated decisively what will
be the fate to be mer with in the Hereafter by those who emerged as
unbelievers from this test.

After this, in vv. 5-22 continvously, the blessings with which
those who do full justice t servitude in the world, will be favoured,
have been mentioned in full detail. Tn thase verses, not only have their
hest rewards been mentioned but dicy have also been told briefly what
are the acts on the basis of which they would hecome worthy of those
rewards. Another special characteristic of the earlicst Srahs revealed at
Makkah 1s that besides imroducing in them briefly the fundamental
beliefs and  concepts of Islam. here and there, those moral qualitics and
virtuous acis have been mentioned, which arc prajiseworthy accerding to
Islam, and also those evils of deed and meorality of which Tslam strives to
cleanse human life. And these two things have not been mentioned with
a view to show what good or evil resull is entailed by them in the
transitory life of the world, but they have been mentioned only to point -
vut what enduring results they will produce in the eternal and everlasting
life of the Hereafter, irrespective of whether an evil quality may prove
useiul or a good quality may prove harmful in the world.

This is the subject-matter of the first scction (vv. 1-22). In the
second section, addressing the Holy Prophet (upon whom be peace),
thtee (hings have been stated: first, that “ir is in fact We Curself Who
are ravealing this Qur’idn piecemeal 0 vou, and this is intended to
inform the disbelicvers, not you, that the Qur'an is not being fabricated
by Muhammad (upon whom be Allak’s peace and hlessings) bur it is
“We" Who are revealing it, and it is Our own wisdom which requires
that We should reveal it piece by piece and not all at once.™ Second, the
[Ioly Prophet has been told: “No matter how long it may take for the
decree of your Lord to be enforced and no matier what affliclions may
befail you in the meamtime, in any case you should continue to perform
your mission of Apostleship patiently, and net to yield to the pressure
ractics of any of these wicked and unbelieving people.** The third thing
he bas been told 1s: *Remember Allah day and night, perform the Prayer
and spend your nights in the worship of Allab, for it is these thinps
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which sustain and strengthen those who call to Allah in the face of
imguity and disbelief™.

Then in one single sentence, the acmal cause of the disbelievers’
wrong attitude has been stated: they have forgotten the Hereafter and are
ctumoured  of the world. In the second sentence, they have been warned
to the effect: “You have pot come into being by yourself: We have
created you. You have not made these broad chesis and strong, sturdy
hands and feet for yoursclves, it is We Who made these for you: and it
also lics in Qur power to treat you as We please. We can distort your
figures, We can destroy you and replace you by some other nation. We
Can cause you [e die and ¢an recreate you in whatever form We like.™

In conclusion, it has becn said: This s an Admonition: whoever
wills may accept it and take a path to his Lord. But man's ownt will and
desire is not everything in the world. No one’s wiil and desire can be
fulfilied unless Allah (also) so wills. And Allab’s willing is not
haphazard: whatever He wills, He wills it on the basis of His knowledge
and ‘wisdom. He admits inte His mercy whemever He tegards as worthy
of His mercy on the basis of His knowledge and wisdom, and He has
prepared a painful terment for those whom He finds untjust and wicked.
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LXXVI
AD-DAHR

o
Jrayl
Verscs: 31, Revealed at Maktkah
In the name of Allah, the Compassionate, the Mercifid,

Ilas Lhere also passed on man a periad of the endless rime when
he was not yet a thing worthy of mention?' Indeed, We created man
from a mixed spermi drop.” to try him,® and therefore We made him
capable of hearing and seeing.* We showed him the way, whether to be
grateful or disbelieving.’

For the disbelievers We have prepared chains and collars and 2
raging Fire.

The rightcous® shall drink (in Faradise) cups of wine flavoured
with camphor-water. It will be a running fountain’ with the waters of
which the setrvants of Allahf shall drink wine, and shall take oul its
channels from place 10 place at will.? These will ba the people who
fulfil their vows'? (in the world), and fear the Day whose evil shall be
wide-spread, and who feed, out of love for Allah,"' the poor and the
orphan and the captive,’” (saying),!¥ “We are feading you only for the
sake of Allah: we neither seek any reward from you nor thanks.!'* We
dread frem our Lord the mrmemt of the Day, which will be a long,
dismal Day of affliction.”™ So Allah shail save them from the evil of that
Day and shall bestow on them freshness and joy,!® and shall grant them
Paradise and robes of silk as a reward for their patience.'® Therc they
shall be reclining upon high couches, neithér troubled by the heat of the
sun nor hy severe cold. The shades of Paradise shall cover them all
round, and its fraits shail be within their easy reach (s Lhat they may
pluck them at will). Vessels of silver!’ and poblets of glass shall be
passed round to them, goblets made of crystal-clear silver,'® which will
have been filled {by the attendants of Paradise) in due measurc.? Thers
they shall be served with cups of wing flavoured with ginger. This will

1-3

5-2%
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be a fountain of Paradise named Sa/sab7 20 They will he attended by
brisk-moving boys whio will for ever remain boys. When you see them,
you would think they were scattered pearls 2! In whatever direction you
may look therc, vou would see only bliss and the spiendour of a Breat
kingdom.** Upen them shall be the garments of fine green silk and rich
brocade.” They shall be adorned with bracelets of silver,” and (heir
Lord shall give them a pure wine to drink.25 This is your reward and
your endeavours have been appreciated, 26

1. Most of the conunentators amd translators lave taken Jafin the firs|
seitence Za/ atl ‘alalinmsdn-f, in the meatling of gad. Accordingily, they interprat
this sentence to mean; “No doubt, there has indeed passed on man a tiine.” But, i
fact, the word S/ in Arabic is used only as an interrogative pardicle, and i nhyject
15 o to ask a guestion in every case, but this apparently interrogative paricle is
used in different meavings on different occasions. For exanple, sometines. in
order to find out whether 1 cerain incilent has taken place or nol, we ask: “Has
this thing happencd?” Sometimes we do not mean to ask a question but to deny
something  and we capress the denial, thus: “Can any other also do thig?”
Sumerimes we want somebody to affinn something and o ask hing: “Ilave T paid
what was due to you? And sometimes wi do not intend to have sotnething just
affirmed but we put a question in order to make the addressee pay pariicular
atention  to sonething which follows his affirmation as sequel. For example, we
ask sumeone: “Have | harmed you in any way?* The ohject is not only (o make
him affirm that one has not done him any harme, but also to make him think how
far one is justified to harm somebody who has not harmed him in any way. The
Interrogative sentence in the verse before s Whastrates  this last meaning. The
object s not only fo make man affinn that there has jndeed passed on him such a
period of rime but also to make him think that the Giod Who developed and shaped
him into a perfect man from an insignificant, humble bepinning, would not be
helpless to create him once again,

In the second sentence, fr - sd-dafir, the word dair implies the
endless time, the beginning and end of which are unknewn 10 1man amd fi7m is the
partacular period of time which might at sonie time have passed during this codless
periocd. What is meant 1o be said ix that in this numensely long spun of time. dere
has passed y long period  when man race was altogether non-existent. Then a
fie came in it when a specivs called Man was created, and io the same period 3
ime has passed on wvery person when a begimung was mede to bring him into
existénce frinn nothingness.

The third sentence, “when he was not yet a thing worthy of menlijon”
umplics that a part of him existed i the form of A LICEQSCOpIC penin in the sperm-
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drop of the father and a part in the form of & nicroscopte ovun o the mother. For
Iong ages man did not even know that he comes into heing when (he sperm germ
amd e ovum goanbine,. Now both have been observed by means of powerful
micraseopas but even now no ong can say how much of man exists in the father's
gerin and how mmch in the mother's ovam. Then, the indal cell that comes inop
being by the combinaton of the two at the time of conception is such an
insignificant fing fhal it can be seen only throvgh highly powerful microscopes
and sesing it also ne one ot first sight can elaim that it is % wan taking shape, nor
that even 1f 3 man emerzes from this humble beginning, what will he his siew amd |
statury, whal will be his fonn and figure, and what will be his capabilities and
personality like. This is the meaning of the serlence that ar that time he was not vet
a thing worthy of any mention although a beginning of his heing a5 a wan had been
T,

L. Y"From a miaed spenn-drop™: from the intermingling of the male sperm
with the temale ovum and not separately from the sperm and the evum,

3. This shows man’s real position in the world and the posttiem of the
warld for mian,  He 13 not like the trees and animals thar the object of his creation
be fulfilled on the earth jrself, and he should dic nd perish here after he has
plaved his appointed role over a period of time according o the law of nature.
Furthermere, this world is weither  a place of pumshment for him, as the monks
think, nor a place of rewards as the believers of the law of transinigration think,
nor & place of emertalmment and enjoyment, as the materialists think, nora
barlelicld, as the followers of Darwin and Marx think, buz in facr it is a place of
test and trial for him. That which he regands as his apee, is in fact the time given
i for the test. Whatever powers and capabilities he has been given in the world,
the thing that bave been placed under his comtrol and authority, the various
posiiioms  and capavities in which he functions, and the relationships that he enjoys
with other men, all these are the coontless papers aff the est aud (his test continues
till the last breath of his lite. The rresult is not to be announced in this world hat in
the Hereafier when all his answer-boaks will have been assessed, decision will be
given whether he has come oot successful o Yailed. Al Tis succesy or failure
wholly depends on  what he thought of hinnself while he functioned here and how
he answered the papers that were given him here. If he believed that he had no
God, or that he was the slave of anany  gods, and while answering the papers
thought that he was not to be held accountable before his Creator in the Hereafter,
hix whole lifework went wrong. And if he regarded himself as the slave of Dne
God and worked in the way approved by God, with the aceountability of the
Hereafter always in view, he stood successful in the test. (This thame has occuired
at many places in the Qur'in and has been dealt with at length in the cortesponding
notes. It is not possible o give all the references, but those who are interested o i
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may see the explanation of it in its different aspects under “Test and Trial™ in the
Index. In no other book beside the Qurian has this truth heen explained at such
lenpth).

4, The word semn” (hearing) and hagir (seeing) in the original actually
imply being “sensible and intelligent”. These words of (he Arabic lAnguage are
never used in respect of the animal although it also hears and sees. Thus, hearing
and seeing here do  not imply the powers of hearing and seeing which have been
given o the animals oo, but those means through which man obtains kuowledge
and then draws conclusions feom it. Resides, since hearing aud seeing are armon
e wost mportant means of knﬂwled:ga for wman, only these two have been
mentioncd briefly,  otherwise it actually implies giving man all those senscs of the
body by which he gathers informatioi. Then the senses ZIven 1o mai are quilc
different in their natre from those given to animals, for at the back af every sense
he has a thinking brain, which coPects information vained throvgh the senses,
arranges It, draws conclusions from it, forms opinions, and then takes some
decisions which hecomne the basis of his aiitude and conduct in life. Hence, atter
saying, “We created man i order to Iy Dim, ™ o say, “therefore, We made him
capable of heartng and seeing™ actually contains the meaning (et Allgh save him
Ihe faculties ot knowlcdge and reason te enable him fo take the test, Obviously, it
this were uot the meaning and 1lie meaning of meaking man hearing and seeing just
unplied the one who could hear and see, then a blind and deaf person would stand
ceeinpted from the test, whereas unless a person is unetly devoid of knowledge
and reeson, (here can be uo question of his being exempted from the test.

3. That 15, "We did nal just leave him o himself after giving him the
powers  of knowledge and reason, bur We also puided him so thal be knows which
is the path of gratefulness and which of ungratefulness, so thar whichever path he
clonses m his later life, he himselt is responsible for it. In Sarab Al-Balad, the
same subject has been expressed, thus “And We showed hiwn both the CONSPICUOUS
ways (of good and evil).” And in Sirah Ash-Shams, thus “By the human self, and
by Ilim Who balanced it {with all the external and internal powers), then inspired
it wirth its wickedness and its piety * When all these explanations are kept in view
and also those defailed statements of the Qur'an in which it has been staicd what
arrangements  Allah has made for man's guidance in the world, it becomes evident
that in this verse "showing the way™ does por mply any one furm of guidance but
many forms of il which are jimitless and countless. For example.

(1 Along with the facultics of knowledge and reason man has also been
endowed  with a 1noral sense by which he discerns between good and evil,
regards smue acts and gualities  as evil even if e himself is involved in
hern. and regards some oiher acts and qualities as goud wyven if he himself
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is avoiding them. So much so that even thase people whe for the
satisfaction  of their selflish snotives and desires have invented philosophies
by which they have justfied many evils for themselves, protest loudhy
when they are themselves treated with the same evils by orhers, and then 1
becomes known that in spile of their false philosophies they acmally
regard them as evil. Likewise, when a man himself is benefited by a good
ireatment from another person, he is from within forced oo commend atid
appreciate it even though he might be looking opon mood acts aud gualities
as ighoranes folly and antiquated things, '

In every man Allah has placed the taculty of Conscience (the b wadrefi),
which checks and pricks him every time he s aboul 1o commit an evil, or
is in the process of conmnaiting it, or las already committed it, However
hard man may try to silence his Conscience or make it insensitive, ke does
not have the power to desteoy it completely. He may hecome shameless
and prove himself o be absolutely devoul of the Conscience, he may also
iry {er leceive ihe world by arpumentation, he may even invent a thousand
gxcuses to justify his acts in order to deceive himself, but despite all this
the censor that Ailah has placed in his nature is 50 active and powerful that
it does not let remain hidden from an el persen what he actually is. This
same thing las been stated in Sirah Al-Qiyvamah, thus: “Man knows his
awn self best even though he may offer many excuses, ™ (v, 15)

In man’s own self and outside him, from the earth foy the heavens, there lie
scattered in the univecse countless such sipns which clearly show thar all
thiz could not happen without a God, nor could there be many gods to
create this lite  and control and administer it. T.ikewise, (hese very sipns,
inside man aud owside i, clearly point aiso to the Resurrection and
Hereafter. If man shnis down his eves on them, or refuses 1o ponder over
them intelligently, or avoids to admit the truths which they point out, he
Lhimsel wonld be to blame. For Allall has shown ne neglipence m laying
out every possible sipn of the triuth for the muidance of man.

Man does come across i his own life, and 1n the contemporary world and
in- the experrences of past history. countless sueh incidends which prove
that a supreme power 18 ruling over him and the entire vniverse before
whoim be i§ absolurely powerless, whaose Will is dominant over everything
and whose help he needs at every moment. Theze experiences and
observations which point to M iath de et exist omly outside bin el i
MHI’s own pature as well there exists the evidence of the existence of the
supreme power on the basis of which even the most confirmed atheist
spreads out his hands in prayver before God when in distress and dhe most
hardened pelyihicist abanckons  all false gods amd starts neeckane One Gasl
anly for help. '
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Man's intellect and his nature asserr positively that crime ought 1o be
punished and good deeds ought 1o be rewarded. On this very-basis in
every society of the world a system of the courts is established n one forin
ur another, and the services and works, which are regarded as
commendable are also rewarded in ome Way or another, This is a clear
proof of the fact that there is a necessary relationship hetween moral Hy
and the law of reiribution, which man canmot possibly deny, Now, if it is.
admitted that in this world there are conatless such eriines which cannot be
punished at all, to say nothing of punishing them fully and adequately, and
there are also countless such virtnes, which canpot be rewarded at all, ter
sy nothmg of rewarding them fully and Adequately, there is no alternative
but 1t ackiowledge the Hereafter, unless, of course, a toolish person may
assurne, or a stubborir person may insist on having the opinion, that nan
who has been endowed with the concept of justice, has taken birth in 4
world which in itself s devoid of the concept of justice; and then it
remains for bim to answer the question as 1o how and wherefrom this
man, who was born in such a world, obtained this concept of justice.

Tu reinforee these means of guidance Allah sent Messengers and revesled
Books in the world for the purpose of giving clear and definite guidance to
inan; i these Books it was clearly explained what is e way of
gratefuloess and  what is the way of ungratefulness and unbelief and what
will be the consequences of following either way. The teachiug brought by
Ike Prophets and the Books has spread throughout the world in conntless
perceptible. and imperceptible ways, on such 2 larpe scale that no section
of human population has remaived unaware of (he toncept of God and the
Hereafter, of the distnctivn between Euid and evil, and of the moral
principles and legal rulings presented by them, whether it knows or does
hat know that it has obtained thig knowledge only through the teachings of
the Prophets and the Books they brought. Even those wha disbelieve in the
Prophets and the Books today, or are unaware of themy, also are following
wany of those things which have reached them acrually through their
teachings while they do not know what is the real source of these
teachings.

0. The word #frir as used in the ariginal implies the people who have

done full justice to their Lord's obediense, have carried uut the duties enjoined by
Hun and abstained from the things forbidden by Him.

7. That is, ¥ will not be camphor-mixed water but a ataral fountain, the

purity, conloess and agrecable odour of whose water will resemble camphir,

a. Althuugh the words “fi3d Aflsh (servants of Allah)y, or "ibdd ar-Rehman

{servants of Relwndd), can be used for all men iterally, for :w.-rjr hriman being is
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Cod's servani, yer whersver these words ocenr in (he Qur'an they only imply the
righterus men. In other words, the wicked ones who have excused themselves
from Allsh™s servitude do aot descrve ihat Allah should honour them with the
homourable title of ‘ibdd-Alad or ibad ar-Refmdn, auriboting them o His own
Holy Wanwe,

9. Tt does nob mean that they will use spades and showels w dig out its
channels and will take out irs branchey whithersoever they please., but that their
vne single comunand and desire will be enough to cause 9 fountain to gush forth
fromn wherever they please in Paradise.

10. One meaning of Tulfilling the vow i5 thar one should folfil, seooml,
that one shouwld fulfil what one has pledped vueself to do, third, that one should
fulfil what vuc has  been enjoined; what is obligatary for one o o, whether one
has been enjoined it, or s self-imposed. Of these three the second meaning is (he
best known and generally the same is implicd by fulfilling the vow, lo any case,
these righteous people have been regarded as praiseworthy either because they
catry  out the duties enjnined h}} Allah, or because if they vow to Allah to perform
cerlain good deeds which Allall has not enjoincd on Thein, hey fulfil even those
sell nposed vows, not to speak  of showing any negligence in carrying out the
duries which Allah has acteally enjorned on them.

As for the conmandment’ concerning he vow, we bave explained these
bricfly in E.N. 310 of Strah Al-Bagarah above, But it would be uselul to explain
them at lenpth hwre so as to emable the people to avoid the errors and nid
themselves of the misunderstandings with repard to fulfilling the vow and learn the
COTTECT Tules pertaining to it.

(1) The jurists have mentioned four kinds of the vow: (a) that one should
pledge to Allah that one would perform such and such 2 pond acl 0 camn
His good pleasure: (B} thal one should make a vow that one would
perfarm such anil such a pood act in gratitode w Allah if He foltilled one's
such and suchk wish and desire. Both these kinds of the vow have been
termed madiy rabarrur (l.e. vows far a gond canse) by (he jurists, and 11 s
agreed by all that it is obligaiiory to fulfil them. {c) That one should pledge
i do an unlawful thing or 1o refrain from an obligatory thing: (d) that one
should bind oneself 1o do a permissible thing, or to refrain from an
abligatory thing, or pledge to do an unworthy thing. These two kinds of
the vow have heen termed vaedir fy557 (Le. vow of ipnorance, disputation
atd swbboronessy by the jurists. About the third kind of the vow it is
dpreed that o does not take place at all, and about the fourdh kind the
juristic opinion is divided. Some jurists say that it should be fulfitted; some
Others say that one should expiate the breaking of the oath, and still others
that one has the option to fulfil the vow or to expiate it. According to the



172

(2]

{3)

The Meanine of the Our'dn

Shat'is and the Malikis this vow does not take place at all, and according
to the Hanafis both these kinds of the vow entail expiation.

(Eimdat #i-(3ars)

Several Afadith show that the Holy Prophet (fupon whom be peace) has
forbidden making a vow with 2 view w chanping the destiny, or with a
view (o making an offer to Allab that if He filfilled one’s such and such
wish, one world perfurm such and such good act, not iu pratinde to
Alkak, but in exchapge for His help. Hadrat ‘Abdullah bin *Umnar has
reporied that once the Holy Frophet {upon whom be peace) while he
forbade the making of a1 vow, said, “lt cannot avert anything which is
about to hefall, but through it something is extracted from the miserly
person.” (Muslim, Abll Da'id), The lasi scnlence of the Hadits means:
‘The miserly person s not prone o spend anything in the cause of Allal;
because of the vow he gives away something in charity in the greed that
Allah winld accept his offer and change his destiny for him.. Another
iradition from [Hadrat ‘Abdullah bin “ITmar is w0 the effect; “The Holy
Prophet said: the vow can ngither basten anything nor defer anything, but
through it something is extracted from the miserly person.” (Bukhari,
Muslim). In angther tradition he says that the Hely Prophet forbade
making of the vow and said: *Tt does not hring any pood, bur it i 4 means
whereby somethintg is extracted fromn the miserly person.” ({Bukhiri,
Muslim). Several traditions on the same subject have been related by
Muslim from Hadrat Abi Hurairafl, and in one traditiocn which both
Bukhiri and Muslim have related, he reports (hat the Holy Prophet said:
“AS a matter of fact, the vow camnot bring the son of Adam anything

- which Allzh has noi ordained for him, but the vow somedrnes coincides

with the destiny itself and through it the Divine will takes out from the
possession of the miserly person (hat which he was not inclined to give
away willingly.” This sume theme is further explained by the tradition of
Hadrat “Abdullah  bin *Amr bin ‘Ag according to which the Holy Prophet
(upon whont  be peace) said: “Troe vow is that whereby Allah's goodwill
and approval may be sought,” ( Tudavs) |

Another Tule that the Holy Prophet (upon whom be peace) gave
concerning the vow is that only that vow should e fulfilled, which 15 in
obedience to Allah; the vow mady in disobedience to Allah should pever
be fulfilled. Likewise, there can be no vow concerning a thing which is
a0l in one's power to perform. Hadrat 'A’ishah has reported that the Holy
Prophet said: “The one who made 2 vow that he would obey Allah, should
obey Him, and the one whe made a vow that ke wounld disobey Allah,
should not disobey,™ (Bukhars, A Da'ild, Tirmidhi, Nasa'i, fon Mijab,
Tuhavi). Thabit' bin Dahbak says that the Holy Prophet (upon whom he
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peace) said: “There can be no question of tulfilling a vow made i the
disobedience of Allzh. nor in somcthing which is not in one™s PosSsession. "
{Abu Da'iid). Muslim has related tradilion on the same subject frm
Radrat ‘Traran bin Husein; and in AMF Dx '8 3 wadition has heen reported
in greater detail-from Hadrat *Abdullak bin *Amr bin ‘As, saying that the
Holy Prophet said: “No vow and no oath is of any use in ao act which is
not in the power of mmn to perform, ur which invelves disobedicuce of
Allah, or severance of relations with kindred. ™ '

Coe should not  fulfil 2 vow which is mads e perform an act which is of
0o good in iiself, which is uselesg, or involves unbearahle hardship or seif
torture, and might have beea self-inposed as an act of virwe. In this
comicelion, the sayings of the Holy Prophet {upon whotn be peace) are
very clear and definite. Hadrat *Abdullah biy 4 bbis says that once wheh
the Holy Prophet was giviug a sermon, he saw a man who was standinyg in
the sun. He asked who he was and why he was standing in the syn, The
people said that he was Abdi Tsra'il: he had vowed that he would keep
slanding and would not sit, uor - ke shade, nor speak t anybody, and
would keep fast. Therenpon the Holy Frophet said: “Tefl him to speak, to
¢ome in the shade and sit, but to ohscrve the tast.™ { Bukharf, ABiF Ds i,
ibn Mapal, Mu'wait7). Hagrat ‘Ugbab bin “Amir Tuhanj sa¥s: “My sister
vowed that she would go for Hajj bare-foot and also vowad that she would
net cover lier head with a garment during the journey. The Haly Prophe
said: Tell her to go by a conveyance and to cover her head.” (Abn
Da'dd}. Muslim has  related several traditions on this subject with a lit]e
variation in  wording, Hadrat * Abdullzh bin ‘Abbas reporting the incident
concerning “Ugbah hin ‘Amir’s sister, has reported ihe Iloly Prophet's
words (o the effect: “Aftah has no peed of her vow! tell her to vse o
comveyance.” (AL Da'id). In another readition Hadrat I'm *Abbas says
A man satd: My sister has vowed o £ and perform Hajp on foor. The
Holy Prophet replicd: Allah has no need that your sister should underen
lardship.  She should go for Hajj by a conveyance.” (Abll Da'ddy. Hadrat
Anas bin Malik has reporicd that the Holy Prophert saw (probably duering
the' Hajy journey) an oid man being supported between his two sons. When
he asked what was the matter with him, it was szid that the old man had
vowed 10 g0 om foot, Thereupon the Holy Prophet said: “Allah is fres
from this that the man should place himself in agony. Then he coinmanded
him o ride, ™ {Bukhari, Muslim, Abd Da'ud. In Muslim another Hadith om
this very subject has been reported by Hadrat Abfi Hurairah also).

If it is noi practically possible o fulfil a yow, it may be fulfilled in some
other way. Fadrat Jabir bin ‘Abdullah says: “On the day of the conguest
of “Makkah, a man stood up and said: O Messenger of Allsh, T had vowed
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that if Allah made Makkah fall at your band, [ would pray two rak'ahs of
the Prayer in- Buit 2--Magdis (Jerusalem). The Huly Prophet replied: Say
Ml Prayer here. He again asked e same thing and the Holy Prophet
again gave the same reply. When he asked it again, the Haly Praphet said:
All right, as you please.™ According to another tradition, the Holy Prophec
csaid: “Ry Hun Who has sent Muhammad {upon whom be Allah's peace
amd blessings} with the truth, il you pray here it will suffice for von
instead of your praying at Bair al Maqgdis (AbG Da'tdy.”

{63} The  opinion among the jurists is divided concerning the person wha vows
to give away all his possessions for the cause of Allah. TmEm Mialik SAYE
that he should give away ome-third of his possessions, aud Sahnun from
among the Malikis has expressed the opinion thal he should give away so
much ol lus possessions as does nat subject him to hardship later. Tmins

- Shafe’l says that it the vow is of the pature of fadarrurii.e. for » wrewad

' cavse), he should give away all his possessions, and if it is of the nature of
f3if (e, & vow of ipnordnce), he has the oprion o (ulfil the vow or o

- explate the cath. Imam AbL Hanifah says that he should give away all
such possessions as are subject o zzfdr  but the vow will not apply to
those possessions which are exempt from zakir, e.p. house, or other such
properties. Tminn Zofar from among the Hanafis ix of the opinion that he
stould  give away everything in charity afier he has taken out two months’
wiintenance for bis tamily. (‘fiodsr 25Qars,  Sharh Mo waied trv Shah
Wah}rullah) Traditinns of the Hadrat in this connection are as follows.

Hadrat Ka‘t bin Milik says: “When 1 -was granted forgiveness [or
mncurring Allih's displeasnre for staving heliind ou the occasion of the Battdle of
labok, 1 went hefore the Holy Prophet (upoh whom be peace} and submitted: My
repentance also included fhat I would give away all my possessions fn charity for
hee sdke of Allah and His Meqqcug-,r The lioly Prophet replied: No, do aot do
that. T @aicd. Then half of the possessions? He said; No. I said: Then one-third of
the possessions? He ceplied: Yes.” (AbD Da'dd}. Aceording (o another tradition,
the Holy Prophet replied: “Withhuld some of your possessions for voursells this
would be  better for vou.” (Bukhdri), Tmdm Zubmi says: “Informarion has reached
me that Hadeat Abo Lubabah (who had similarly iveurred displeasure in
connection with the same Battle of Tabik) said to the Holy Prophet; “I shall give
away all my possessions for the sake of Allah and His Messenper in charity, The
l-l-‘.‘lllj.J Prophet replied: For you it would be enough to give awa},r omly one-third of

T A e,

(79 Should & person who vowed to perform a good actbefore embracing
Istam, [ulfil it after he has sinbraced Islam? The Hely Prophet's ruling in
this connection is that e should fulfil it. (Bukbarl; according to a tradition
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i A8F Da'ddand Tabavi Hadrat “Umar is reporied to have vowed in the
pre-Istannic: days that he would observe §#idr (devational seclusion) in the
Masgtd al-Haram (for onc night, or according o others, one day). Aficr
embracing Islam when he asked for the Holy Prophet’s mling, he replied:
"Fulfil your vow.” Suiwe jurists have taken this ruling of the Holy Prophet
to mean thal it is obligatory to Jo so, and some others that It 15
commendable. '

Abour the guestion wheiher the heirs are under obligation to fulfil a vow

‘made by the duceased person or not, the juristic opinion is divided. Imam

Almend, Ishag bhin Rahawaih, Abi Thaur and the Zahirls say that if the
deceased  person had vowid to observe the Fast or perform the Praver bul
could net fulfil the vow, the heirs have to fulfil it. The Hanafis say that if
the vow pertaimed to a hodily worship (e.g. the Prayer or the Fast), the
liweirs are under no obligation to fulMit it, and if it pertained to monetary
worship and the deceased did not leave any will for his heirs to fulfil it
they are again under no obligation n fulfil 1t. but it he left 2 will, it will ba
obligatory for the heirs to Gulfil it from his inheritance up to one-third of
its extent. The Maliki viewpoint also is somewhat the same. The Shafe]y
say that if the vow pertains to a non-inonetary worship, or if it pertains o
a monetary worship and the deceased person did not leave any inheritance,
the heirs are under nn obligation to fulfil it; and if the deceased left some
inheritance, the heirs would be bound (o fulfil the vow perteining o 3
monetary worship, no inaiter whether the dying person lefi 2 will or not.
(Sharly Mushn by Al-Nawawl, Bacthf al-Maifitd Shark AhT Da '5d). In the
Hudrith there is a waditioo from Hagrar ‘Abdullah bin ‘Abbas on this
sahject 10 the effect: “Hadrat Sa'd bin ‘IThadah asked for the Holy
Frophet's verdict, saying: My mother las died and she had niade a vow
which she could not twfil. The Holy Prophet said: Fulfil the vow on her
behall.” {(AbF Da'Bd. Musfiur). Another tradition from Thn *Abbas is to
the effect: “A womun wenr on a see journcy amd vowed that if she
returned home safe and sound. she would observe fast for a month. On
her return home she died. Her sister or her daughier came 1o the Holy

- Prophet w ask for his decision. The Holy Prophet replied: “Observe the

fast on her behalf. ™ (447 Da 'Fch. Abil Da’id has related another tradition
with the same content from Hadrar Buraidkh, sayiog: “A woman asked the
Holy Prophet a similar thing and he gave the same reply as mentioned
above.” Since these (raditions are not explicit as to whether the rulings the
Hely Prophet gave pertained to its being obligalory or commendable, and
since about the vow made by Hadral Sa*d bin ‘Ubadah’s mother also it is
not clear whether it peraings) to a monetary worship, or a bodily worship,
there have arisen differences among the jurisss on this question,
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As for an untawtul vow it is clear that it should not be fulfilled. However,
there i$ a difference of opinion as to whether it entails an ¢xpiation or not,
On rhis pomt sivee the (raditions differ the juristic opinion 15 also divided.
According 0 one kind of the traditions the Holy Prophet commanded the
person concerned to make the expiation. Hadrat *Arishah has reported thal
the Hely Prophbet said: “Three is no vow in the disobedicoce of Allah, and
its expiation is the cxpiation af breaking the oaily” (485 Dz 'G6ah, In the
gase of “Ugbah bin *Amir Juhaid's sister (mentioned under No. 4 above),
the Holy Prophet (upon whom be peace) comnmanded that she shoold heeak
her vow and fast for three days. (Adushm, Abi P’} In the case of
aupiher  winuan alse who had vowed to go for Hajj on foot, he
commanded that she should go by a conveyance and should make
expiation for the oath (A5 Da U, Tbn *Abbas has reported that the Haly

~ Prophet said: “The one who made a vow but did nat specify what the vow

was about, should cxpiate for the oath, and the one who mads a vow to
perform a sintwl act, should expiate for the path, and the one who made a
vow to perform saomething which he does not have the power to perform,
should exprate for the oath, and the ong who made a vow to do something
which he can do, should fulfil i." {Abu Da g, On the other hand, there
are the waditions which show that there 8 no expiation i this case. The
persom wnder Nood above  bad vowed that he would stand in the sun and
would not speak o anyone. Making a reference (o him in My 'ward, [mim
Malik writes: 1 could not know by any means whether the Holy Prophet
basides commanding himn o break the vow might also have old him ta
make the expiation. Hadrat “Abdullah biu *Aunr bin Ay has reported that
the Huoly Prophet said: “If the one swearing an oath for something later
finds that another thing was better than that he should abandon it 2nd

shouid adopt the better course and the abandonment itself is the

expiation.” (AhZ Da'td, Baibaqi says that this Hadith and Hadral Abi
Hurairah's. this tradition: *He should adopt the better course and this is its
expiation” are not established). Imam Nawawi discussing these traditions
of the Hadith in his commentary of Sahih Muslim writes: “Imim Malik,
Shafe'i, Abi Hunifab, Da'td Zahiri and otier scholars say that the vow
made to do a smful thing is void and ineffectval and it does not entait any
expiation if not fulfilled, but Imdm Ahmad says that it entails expiation. ™

11. Most of the commentators held the view that the pronoun m fuadbi-fi

refera to food: Accordingly, they mterpret the sentence w0 mean: “In spire of the
food™s being agreeable and tasty and that they need it, they give it away to others.”
Tbo ‘Abbas and Mujzhid say: “they do so because of their fondness for feeding the
puor { @/ Aubb-if-ft'3my; and Fudail bin *Ivad and Abi Suleman ad-Daram say:
“They do so out of love for Allah.” In our opinion the following sentence (*We
are feeding vou only for the sake of Allah™) supports the last mezaning.
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2. The custom io fhe ancient days was that the prisoners were put in
fetters and shackles and taken out daily to Zo about the sireets hepging food. Fader
the lIslamic government zbolished this custom. (lmam Abd Yasut, Kitsb af Khardj,
p, 150, Ed, 1382 H.) Int (his verse, the captive implies every such person who is in
hondage, whether he is an unbeliever, 8 Muslim, a war |;'.Lr1:~".a:|n'|=:r1 or imprisaned m
consequence of a crime, and whether he is provided food in that state, or made to
bep o it, In any case, to feed a helplesg peraon who camnist e anything to earn a
living, is an act of great virme,

13. Although feeding a poor man is in itself a great virtue, yet fulfilling
the other needs of an indigent person 13 no less virtugus. For example, 10 clothe a
poi man, o arrange reatment for a sick person, or o help a debtor who is
harassed by his creditor, is an act of equally great virtue. Here, a particular kind
of virtue in view of its importante has been presented only as zn example, but the
= real object 15 to stress piving heip to the newdy.

I4. It is v necessary that this nay be said in so inany words while
feeding the poor mao. It may be said in the heart; in the sight of Allah this s as
meritorions as saying it with the tongue. But saying these words with the tongue

has been particularly mennoned so as to set the person being helped at ease that no
thanks or recompense is due  from him, so that he eats with full satisfaction and

peace of mind.

I5. “Freshness and joy™: freshness of the face and joy of the heart. In
other words, all the severities and errors of the Day of Resurrection will be meam
only for the disblievers and the culprits. The righteous will on that Day remain
nmmune from every hardehip and will be well-pleased with their lot. The same
theme has been expressed in Al-Anbiya™ 103, thus: *The time of great fright will
not trouble them at all; the angels will rush torth 1o receive them, saying: this is
the Dlay that vou were promised; apd in An-Naml: 8% thus: “He who brings pood
Upeds, will bave a  reward beter than that, and soch people shall be secuare from
the terror of that Day.”

16, Here the word sabr{patience) has been usged in a very comprehensive
sense.  The whole worldly life of the righteous believers in fact has been described
"as alife of petience. From the time a man amains discretion, ot believes, till death,
his suppressing- of unlawful desires, adhering to the bounds set by Allah, carrying
out the duties enjoined b}f Him, sacrificing his time, his wealth, his effort, POWETLS |
and abilities, even hiz life if s0 required, ignoring every preed and termptation,
which mught turn him away from Allah’s way, meeting every danger and enduring
every hardship faced om the way of the truth, giving up every gain and pleasure
aceroing from unlawful wayys and means, bearing every loss and suffermg and
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aflliction incurred on account of his love for truth, andg doing ail this with full faiy
m the promise of Allah tha He will bless the doer with e fruits of this rightecus
condix:t not in his world hut ig the second life after deuth, turns the whole [ife of a
heliever inlo a life of ratence-eternal  and perpetual parience. all-pervasive and
lite-long  patience! (For further exfianation, see B N 60 of Al-Bagarah. BN, s 13,
107, 131 of \Al-"Imrin, BN, 23 of Al An am, EN.'s 37, 47 of Al-Anfal, E.N. ©
of Yonus, E N 1] efIfud, EN. 39 of Ar-Ra'd. EN. 98 of An-Nahbl, E.-N, 40 of
Maryam, E N, 64 l:-i';’ﬁi-Flqufm, ENCs 75,100 of AlQasas. E.N. 97 of Al-
“Ankabnt, E.N's 29, 58 of Lugmian, EN. 37 of As-Sajdah, E.N. 58 f Al-Alzxab,
F.N. 32 of Az-Zumar, B.N, 38 of Ha-Mim As-Sajdah, E.N, 53 of Ash-Shiira),

17, Accurding o Az-Zukhruf: 71, vesseis of goid shall be passed ronnd icy
thew, but here r::_f silver, This shows that vessels uof pold as weil as of silver shall
be passed round 1o them as required by the occasion,

8. That is, lough silver, it will be as ransparent s glass, Vessels of this
kind of (ransparent, crysial like silver will be the special characteristic of the
vessels in which drinks will be sarved 10 the people of Paradise.

18. “In due measure™: filled accurately according to the desive of every
Person, neither over-filled nor under-filled. 'n other words, the attendants of the
dwellers of Paradise will be so Judicious and discerning that they will Lave
aceurate  judgement aboot everybody whom they serve wine s to how much of it
he wishes o drink. (For the characteristics of the wine of Paradise, see As-Saaffat:
43-47 and the E.N.'s 24 1o 27, Muhamimad: 15 and EN. 22, AI-Tor; 23 and E.N.
18, Al-Wagi‘ah: 19 and LN, 160,

20. This is to suit the taste of the Arabs who liked the wine flavourcd with
ginger-mixed water. Bui this flavoruring  will not he achieved by adding ginger-
mised water to it i wil be a natoral founigin which will have the flavour of
gimger but without jis bitterness; Therefore, it will be called Sefeani? which
implies such water as flows gently and pleasantly down the throat on account of its
being sweet, light an platable, Most conumentators think thar. the word safsaf? hay
been used here ay an adjective of the fountain and not as s name tor i,

21. For explamation, sec B N. 26 of As-5aalfat, E-N. 1% of AL-Tor, BN,
9 of Al-Wagi'ah.

21, Bven if a person wmight have lived a Fauper in the waorld, in the
Hereafter when he is admitred tg Paradise, on the basiz of hjs good deeds, he will
live a5 thorgh he were the owner of 2 splendid kingdom.
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13. This same theme has becn expressed in SOrah Al-Kaht: 31, rhus-
*Tley {the dwellers of Paradise) will wear voloured robes of silk and dch bracade
and will be reclining upon raised thrones.” On thiz basis, the opinion of the
commentalors who have expressed the view thal this implies the shests of ¢loth
which will be hanging over their thrones or bedsteads or that this would be the
dress of the boys who would be Ioving abaut serving thew does not seem io be
COTrect.

24, In Strah Al-Kahf: 31, o has besn said: “They will be adorned 'with
bracelets of goid.  This same theine has alse vecurred g Al-Hajj: 23 an Fayir 33
above. When all these verses are read lugether, three possibilities become nhvioas,
(1) That somelimes they would like t© wear brecelets of gold aud sometimus
bracelets of sitver, both kinds of the ornaments being available for use as and whet
requircd; (1) that they will wear bracelets of hoth gold and silver at the saine time,
for the combination of the twe enhances the personal charms of the wearer; (33
that whosoever desires will wear bracelets of gold and whosoever desires will wear
bracclets of silver. As for the question,  wiry wiil the men be adorned with the
eriamesnts when these are usually wom by the women! The answer is that in (e
ancient times the custom was  that the kings and their nobles used 1 adorn their
hands and necks and the crawns of their hegds with difterent kinds of ornaments.
i Strah Az-Zukhruf it has been said that when the Prophet Moses arrived in the
Phardoh’s courr in his simple tress, with only a staff in hand, and toid him that he
was a4 Messenger sent by Allah, Lord of the worlds, the Pharaoh said to his
courtiers: “What Kind of a miessenger 15 he, who has appeared hefore me in this
state? If he was sent by the King of the universe, why were not hraceleis of gold
sent down on him, or a company of angels as attendants?” {v. 83),

25. Two kinds of the wine bave been mentioned above, first that 1o which
water will be added from the tountain of camphor; secoud that 1o whicl water will
be added from the fountzin of gmger, Affer these, makiug mention of another
wie, with the remark that their Ford shal] give them g pure wine to drink, gives
he megning that this will he some superior kind of wine, which they will be given
ko drink as a speciai favour from Allah,

26. In the original, ks s37yu-kum  ashEdce “your endeavours lave
been accepted and recognized.” Saf impiiss the entire litewnrk that a person
aceomplished i the world, the works and objectives 1o which Le applied his

fComd on p, 180



23-31

18{ __ The Mesning of the Jur'an
Cotst 2ads 23 V5 "?JMJL-@L@QJU bl e L1 ¥
.0y = . 5;, - - ':(:%
5 45 GAI (U e S BRATS £ a2 SR sEGS Y
s Zails st T an am AT ﬂi . ;S{ﬂ'-" e
o 2Ty G35505 AWl Gk VR S8BT A

el ol i e Bl H R Y- P - A ﬁ--"ﬂjl
SLF FIETEIE, Tl )37 APA B350 5 S0 (555
-’ » " ...-.--; P i oilad -
GG A 8o 45 JOEAE (i yos
i I 5= (st Bliens Wp O A Gl T

3
68 Vol OAEC 248 60T Gl 5

O Prophet, it is We Oursellf Who have sent down this Qur'an
piecemeal to you.”’ S0 be patient with regard to the command of yvour
Tord,™ and do net obey any wicked or disbelieving person from among
them.” Remember the name of your Lord moming and evening,
prostrate yourself beforc Him in the night, and glorify Him during the
long hours of night.” These people only love the quickly attainable
(world), and neglect a heavy Day that is coming ahead.” Tt is We Who
have created them and strengthened their joints, and whenever it be Qur
will We. can change their forms.™ This is indeed an admonition. Now
whoever wills, let him adopt the way 1o his Lord, but you cannot will it -
unless Allah wills, ™ Indeed Allah is All-knowing, All-Wise. He admits
into His mercy whomever He wills, and for the wrongdoers He has
ptepared a painful torment,

Coned, from p. [79F

energies amd abilities; and its heing mashidr means that Allah has appreciated it.
Stiuwkr when expressed by the servant to God implies his gratefulness to Him for
Ilis blessings, ard when it is expressed by God, for the servant, it means that He
has appreciated  his services. It is indeed highly kind of the Master that He should
appréciate the endeavours of the servant when the servant hae only carmwed out his

duties according to the Master's will.
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27, Though the addressee here apparently i the Holy Prophet (upon
whom be pesce), the discourse s directed w the disbelievers., who said
“Mubainmad {upnn whom be Allzh's peace and blessings} himself composes the
Qur’an deliberately piece by piece; had it been from Allah, it would be revealed all
at once. At some places on the Qur'ay this objection bas heen cited and answered
(g see B.N.'s 102, 104, 105, 106 of An-Nahl and T N. 119 of Bani Isca'il), but
here Allah hus angwered it withont citing it, saying ernphaticaltly: “It iz We Ourself
Who are sending it down: it is not the composition of Muhamimad: and it is We
Ourself Who are sending i pradually. That is, it is the requirement of Our wisdom
that We -should oot send down Our juessage 3i] together in book form, hut should
send it piece by piece. ™ |

28 “Be patient™; “Face patiently the hardships and difficulties of the great
Mission your Lord has entrusted to you: endure firtnly and steadfastly whatever
Comes 1o pass, without showing any weakness o this regard, ™

25 “Do not gbey .._™: “Do not vield to any vue of them so as to give up
preaching of the true faith: do not be inclined to make even the lesst change in the
religious beliefs for the sake of any denier of the Truth, or in the morg) teachings
for the sake of 2 wicked person. Proclaim whatever is unlawtul and forbidden to
be so openly even if an immoral person might press  yru hard to show sonne
lewence in this condemwation, and proclaim whatever is false as false and
whatever 15 frue as true publicly even it the dishelievers might nse all their
intluence to silence you. or 1o meke you adopt a little lenience in this regard.”

30. The rule followed in the Qur'an is that wherever the Muslims have
heen exhorted to show paticnce against the dishelicvers, immediately after it they
have bheen commanded to remember Allah mnch and to observe the Prayer, which
" awomatically implies that the power needed to meet the resistance of the enemies
of the Truth in the way of truth faith can be sbrained onty by this mezns. To
remember Allsh mworning and evening may also imply rememnbering Allah always
but when the command to remember Allah ar specific times is given, it implies the
safat (Prayer). In this verse, buizah means the moruing and 3sif the time from the
sun's decling il sunset, whicl obvipusly covers the Zultrangd the 'Agrtimes.
Night starts after sunset; therefore, the command “to prosiraie yourself in the
wight™  would apply to both the MagArd and the Teki® Prayers. Then, the
command “to glorify Ailsh in the long hours of night™, clearly points to the time
of the Tahajjud Prayer. (For further explanation, se¢ E.N.'s 92 to 97 of Bani
sra’il, E N. 2 of Al-Muzzammil). This also shows that thege very have beer the
Frayer times in Islam from the beginning. However, the commiand making the
Prayer obligatory five times a day with fixed times and number of rafafs was
given on the occasion of w7 r4f (ascension).
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31. Tiut is, “The reason why the disbelievering Quraish stil] persist in the
ercors Jud deviations  of belief and morality and wity they urn 2 deaf sar to YOUr
mivitation o the Truth is, in fact, theic worship of the wortd and their heedlessness
of the Iereafter, Thersfore, the way being foilowed by 1 e Cod-worshipper is
so different from and opposed 1o their way that there can be na guestion of any
compromise between theip, ™

32. The sentence, “Whenever it be Cur will We can change their forms"”,
can have several meanings: ( !} That whenever We please We cag destray them
and replace them hy other people of their own kind, who will b different from
them in conduct: (2} that wheénever We please We can chauge their forms: that %,
Just as We can make somcone healthy and sound in body, 50 also We have the
POWEr o make sonebody d paralytic, cause someone ¢ be struck with facial
paralysis and other to fall 3 victing o some disease of accident and becare 3
cripple permanently: and { 3) that wheoever We will We can recreate thein in some

ather form after death.

33. Three things have been said in thege verses: (13 That whosver willg
may adopl the way 1o his Lord: (2) that one’s willing o o a thing is not snough
unless Allzh so wills: and (3) that’ Allap i All-Wise, All-Knowing. If ope
considers these (hree things deeply one van fully weli understand the relackemship
berween man's freedum of choice and Alleh’s Will, and it helps ta remmove 21] the
cervfusions from the people’s minds about the question of destiny.

The first verse shows that in this world the authority graoted to man is
- only to the extent that he may decide to adopt any one of the different COUrses
avatlabte for passing life here. This is the freedony of choice that Aljah has Eiven
him. For example, when a man confronts the question of farming a living for
hamseit, he finds meny ways before him of which some ere lawfnl, as for example
lawful kinds of labour, service, rrade apd business, industry, or agriculture. and
some are unlawful as thievery, robhery, picking pockets, prostitution, rading in
money {on mterest), gambling, bribery and unlawfi! kinds of services and
business, etc. The decision 1o adopt any one of (hese ways has beey [oft (o 1man's
Own free choice as to how he wouold ke o earn hiy living, Likewise, there are
different modes of morality. On the one side, there arc the good qualities, like
honesty, nobility, decency, jusice, pity, sympatly and chastity, and on the other,
the evil traits like wickedness, mEanness, tyranny, dishonesty, znd frivolity. Man
has full freedom to adopt any mode of morality be likes. The same is the case with
religion; man has many ways opeq before him in this regard aiso--atheisiu and
denial of God, polytheism and idol-wnrship, different combinations of motiothaizin
and polytheism, and the us-alloved ereed of God-worship which is taught by the
Qur'dn. Tn these also the decision to choose has been lefi o man as to which of
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these he wants i adopr. Allah does not impose on i any decisiou of His own s
that wman may lke 1 choose a lawful means of earning his living for himself but
Alizh may force him to-adopt an unlawlul means for ir. or that he mav {ike to
follow the Qur'an, but Allah may foree him to become an atheist, palytheisi or
disheliever, or that he may like to become a good man, but Allah may force him to
become an evil man.

But after man lLas excrvised this freedom of cholee whether he can
praciically also do the same which he wants o do, dﬂﬁﬂnds on Allsh's Will, Hiy
leave and His grhce. 10 the Will of Allah be to let the man do what he has willed or
decided to dJu. then alone can be do it; otherwise he cannot deo anvthing williout
Allah’s Will and His leave, however hard and seriously he may try to do it. This
sanie thing has been said i the second verse. This can be expiained by an
example. If man  had heen detegated 811 powers in the world and permitted 1o
do whatever he pleased, the system of the world would have been disrupted. Cng
murderer was enoupgh to  murder all (e pecple 1 the world it he were piven the
freedom o kill anybody lic liked, One pickpocket could pick the pocket of
cveryone it he were given the option to PiCK anyoe's pocket he pleased. One thiel
was cuough to steal whatgver he liked: one adulterer to commit rape on every
woman, mie robber to plundur every house, if each one of these had #1]] POWETS (o
act ar e desired. Therefore, Allah has kept this in Iis own power whether He
may allow or disallow the man w follow the tight or the wrong path that he
chooses to follow or ant. The person who, gIVIng up error, wams to adopt the
right way is =lso graned rightcousness culy by Allah’s leave and will. However,
the  condition is that (he decision o give up error and choose puidance should have
been taken by the man himself: otherwise just as Allah does not make anyluxly a
thief o mmrderer or atheist or polviheist forcibly, 50 also He does not make
auybody a believer forcibly.

After this, the third verse reinoves the mismnderstanding whether Allah’s
willing may not be arbitrary. That is why it has been said that “Allah is All-
Knowing, Al-Wise,” That is whatever He does. He does it on the basis of
knowiedge and wisdom: therefore, there can be no possibility of any croor in His
decisious. He docided with full knowledge and wisdom as to who should be given
a particular kind of help and who should not be riven it, who shoold be allowad io
der & particuiar wirk and whe should not be allowed 1o do #. To the extent that
Allak prowides oppormnities to man and makes the conditings favourable for linn,
he can work according to bis desire, whether it be pood or evil, The quastion of
guidance also is oo exception te . Allah alowe knows on the basis of His
knowledge and He aloue determines om the basis of His wisdoi s o who
deserves to he puided and who does not. (Also see EN. 41 of AFMaddahhin),
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34, In this verse “wrong doers” imply the people whom the Revelations of
Allzh and the teachings of His Prophet may reach, yet they deliberateiv and
vonsciously decide that they would not obey and follow theny. This also incledes
those unjust people whio nay pleinly say that they do not accept the Reveladon as
God's Revelation and the Frophet as Goud's Prophet, or that they do not believe in .
God at ail, and also those wicked peopie who may not refuse 1o believe in Ciodd and
the Prophet and the Qur’an, byt they are resolved not to oly and tollow them. As
a matler of fact, both these Broups Are unjust and wicked, Ag regards the first
group, ftheir case is ¢lear and ohvious: bt the second gEroup is no less wicked: it is
also hypocritical and treacherous, Verbally they say that they believe: in God and
the Messenger and the Qur'an, but in their hearts and minds they are resolved not
e follow them, and teir practical condect of life is also opposed 1o it Aboul both
Allah has declared that He has Prepared tor them a painful torment, They might
Strut about in the world, enjoy life as they like, boast and brag of their SUpieriorty,
bt ultmately they will be subfected to o disgraceful Punisiment; they cannot enter
adl enjoy Allaly's MErLY W any way. '



